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they are fettered. One of the bound souls cannot be
cause of the world, any more than one of the bonds cc
be such a cause.

Umapati considers the view of those who consider ^
to be the causal agent of the world. He says that ka
has its being only as generated by the thought that
thinks and the word that one speaks and the action 1
ensues as one acts 2T These are possible only after assurr
embodiment and not before it Action depends on emboc
existence and cannot b^ p'ior to it. Moreover there ii
reciprocal dependence between becoming embodied and do
of deeds so that the cause has to be known from sor
thing more basic than these two.28 It has been shown t
individual souls also are not the causal agent becaune so
cannot act before they get bodies, instruments etc., 1
individual's intelligence cannot be exercised independer
of embodiment. The result of the entire discussion is tl
the cause of the world can only be one that tranecendsl
bound souls and the bonds while at the same time stand!
non-different from them.

Hindu theology assigns the three cosmic functions to t
three Gods2q Af^er speaking of God, Umapati speaks
His fnnctions as uniquely connotatiVe of His supremacy
This is done by showing the relative superiority of t
functions of universal destruction in relatioe to other firnctio
of creation and protection. We have to note the point th
this lead is given by Meykandar when he says 'Andamai
in the first sutra of the Sivajnana Bodham. The function
universal destruction shows the transcendent nature
supremacy of ths Lord- Aru/nandi Sivam also refers to th
aspeci of God when he says that they call Him as or
of the devas^ but they know not that Siva acts through tl
three Gods, the half of His body is Uma and that neith
Visnu nor Brahma was able to fathom the great Jyoti <
Light- And they neither know what form arose out of th